186                   BUDDHISM

holds that " every phase of existence is a
necessary outcome or evolution of what
preceded it, and bears in it the seed of the
future,"1 thus translating the mechanical
view of nature, not according to his theodicy,
but according to its cosmodicy. Buddhists,
too, can say with Henri Bergson : " Memory
is no faculty for registering souvenirs. . .
There is no register, nor, strictly speaking, any
faculty. . . . The heaping up of the past
on the past goes on without intermission . . .
following us at every moment. That which
we have felt, thought, willed from infancy is
here now, bending over the present moment
which goes merging into it, pressing against
the gate of consciousness which would leave
it without." " Neither mechanical causality
nor a final cause is an adequate translation of
life."2 Thus, the past self, as a memory, is
wrought up into, and is part of, the present
self, no less than the projected future self is
a creation of the passing self that now is.

It were premature to do more than indicate
the evolution, carried out in mediaeval and
modern Abhidhamma, of such theories. To
make the records of this evolution accessible
is a task of the near future. We may hope
at no distant date to learn more of the fruitful
working, in the collective Theravadin intelli-
gence, of the original tenets of impermanence,
non-self, and becoming or causation. But
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